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evidently more widely spread in his time than they are even with us; and in the case of babes, Clement is quite satisfied that their Logos or Christ should be simply the Master, the Shepherd, the Physician, the Son of Mary who suffered for them on the cross. Besides, there was the Church which acted both as a guide and as a judge over all its members, particularly those who had not yet found the true liberty of the children of God. If Clement considers this as the Lower Life, still it leads on to the Higher Life, the life of knowledge and righteousness, the life of love, the life in Christ and in God. That purity of life is essential for reaching this higher life is fully understood by Clement. He knew that when true knowledge has been obtained, sin becomes impossible. 'Good works follow knowledge as shadow follows substance1.' Knowledge or Gnosis is defined as the apprehensive contemplation of God in the Logos. When Clement shows that this knowledge is at the same time love of God and life in God, he represents the same view which we met with in the Veclanta, in contradistinction from the doctrine of the Sufis. That love of God, he holds, must be free from all passion and desire (a7ra#?/s); it is a contented self-appropriation which restores him who knows to oneness with Christ, and therefore with God. The Vedantist expressed the same conviction when he said that, He who knows Brahma, is Brahma (Brahmavid Brahma bhavati). That is the true, serene, intellectual ecstasis, not the feverish ecstatic visions of Plotinus and his followers. Clement has often been called a Gnostic and a Mystic, yet these names as applied to him have a very different
1 Strom, vili. 13, 82.